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Abstract 

Tourism is a complex phenomenon in scale and scope. Interrelated with other systems 
(ecological, social, economic, political) from the local to the global, its impacts and effects 
transcend borders, making coordination and regulation highly challenging. Global mobilities 
(both physical and virtual) and neoliberal globalization further complicate enabling just and 
sustainable tourism. New forms of governance are needed to address global threats like 
climate change and pandemics. This paper explores Immanuel Kant’s transcendental per-
spective on “perpetual peace” and traces his evolving cosmopolitanism over a decade of es-
says. We then turn towards what appears to be a contradictory, immanent posthumanist 
approach from Gilles Deleuze. Radicalizing Kant using Deleuze leads to a different concept 
of ‘normativity’, grounded in an ideal of perpetual self-critique and self-creation. Such a 
critical, affirmative ethic opens possibilities for situated approaches to cosmopolitan rights 
and global justice, rather than global regulatory structures to coordinate effective and proac-
tive actions. 
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Resumen 

El turismo es un fenómeno complejo tanto en términos de escala como de alcance. 
Interrelacionado con otros sistemas (ecológicos, sociales, económicos, políticos) de lo local 
a lo global, sus impactos y efectos trascienden fronteras, lo cual hace que su coordinación y 
regulación sea un enorme reto. La movilidad global (tanto física como virtual) y la globali-
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zación neoliberal complican aún más la posibilidad de un turismo justo y sostenible. Se 
requieren nuevas formas de gobernanza para poder abordar amenazas mundiales actuales 
como son el cambio climático y las pandemias. Este artículo explora primero la perspecti-
va trascendental de Immanuel Kant sobre la «paz perpetua» y traza su evolución del cos-
mopolitanismo durante una década entera de ensayos. Seguidamente, se adopta un 
enfoque poshumanista e inmanente como el de Gilles Deleuze. La radicalización que hace 
Deleuze de Kant conduce a un concepto diferente de «normatividad», basado en un ideal 
de autocrítica y autotransformación perpetua. Una ética crítica y afirmativa como esta 
abre nuevos caminos hacia una aproximación más situacional a los derechos cosmopolitas 
y la justicia global, en lugar de simplemente profundizar en estructuras regulatorias globa-
les, para la coordinación de acciones más efectivas y proactivas. 

Palabras clave: turismo, regulación, poshumanismo, cosmopolitismo, Kant, Deleuze. 

INTRODUCTION 

As the critical geographer David Harvey put it, we live in a world of 
“time-space compression” (Harvey, 1990) where time has speeded up and space 
has shrunk under rapid mobilities, images, and news from a globalized media. 
The world seems a smaller place, as the ability to experience diverse places, 
environments and cultures physically and “virtually” open a different relation-
ship to the world —a form of cosmopolitanism that evolves with every journey 
where one negotiates differences between being grounded somewhere and 
traveling elsewhere. Pre-COVID-19, globalization was a bustling marketplace 
of rapidly transferred goods and services, workers and tourists, finance and 
investment, aided by digital technologies, the sharing economy and online 
sharing platforms. Transnational corporations facilitated by multilateral alli-
ances and free trade agreements created growing neoliberal capital markets 
that swiftly transcended state borders.  

What governance responsibilities arise under such mobilities and porous 
boundaries? While taking care of the local and environments within borders 
calls on civic duties, responsibility toward places beyond borders raise ques-
tions of global justice and global citizenship (see Bianchi and Stephenson, 
2014). COVID-19 reveals the immense economic inequalities and dispropor-
tionate burden placed on vulnerable populations, the elderly, the poor, mi-
grants and refugees, along with immense losses in the service economy as 
borders slammed shut once the pandemic was announced on March 11, 2020 
by the World Health Organization (WHO). Slow re-opening (rapid for some) 
raise opportunities for beleaguered destinations seeking economic recovery, 
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but not at any cost. Venice already faced hordes of area-based visitors in early 
June. Local Venetians protested against neocolonial cruiseship exploitation 
and the crushing overtourism that beset many popular destinations worldwide 
—a livable city (rents are high), de-growth and de-marketing are sought by 
various residents (Horowitz, 2020).1  

Restoring travel and tourism towards more sustainable futures is a press-
ing challenge from the local to the global. Global threats like climate change 
require concerted global action to address highly stressed ecosystems, species 
extinctions, as well as climate injustice. Philip Alston, UN special rapporteur 
on extreme poverty and human rights, warns that lack of action on climate 
change will undermine basic rights to sustenance for hundreds of millions of 
people, and threaten democracy and the rule of law (Alston, 2019). Unfortu-
nately, coordinated crisis management and communication plans have rarely 
been implemented effectively. At a time when close collaboration was needed 
between tourism and the health authorities locally to globally, and despite 
lessons from the 2002-2003 SARS pandemic, destinations, operators, travelers 
and service industry workers were left unprepared. The United World Tour-
ism Organization (UNWTO) and global bodies like the World Travel and 
Tourism Council (WTTC) and the Cruise Lines International Association 
(CLIA, the world’s largest cruise industry trade association) failed to react 
swiftly to the unfolding crisis in China in January and while cruise ships like 
the Diamond Princess began to succumb to SARS-CoV-2. Almost two 
months after China officially informed the WHO of a novel coronavirus on 
Dec. 31, 2019, a joint statement was issued by WHO and UNWTO, and a 
Global Tourism Crisis Committee was set up by the UNWTO after a high-
level virtual meeting on March 25 of stakeholders including WHO (Modern 
Diplomacy, 2020; WHO, 2020). Transnational operators like cruiselines con-
tinued to operate well into April before grinding to a halt. 

Growth-driven and mired in neoliberal ideology (Bianchi and de Man, 
2020; Gössling, Scott and Hall, 2020), it is not surprising that the UNWTO 
was late to respond to the unfolding crisis in travel and tourism (see the 
UNWTO’s call to action now: https://www.unwto.org/tourism-covid-19). Var-
ious countries adopted their own pandemic plans and vulnerable populations 

                                                      
1  Toto Bergamo Rossi, head of the Venice Heritage Foundation prepared an open letter on behalf of “citi-

zens of the world” for his organization to send to the Italian government. “Co-signed by museum direc-
tors and academics, and also by Mick Jagger, Francis Ford Coppola and Wes Anderson, the letter presents 
“Ten Commandments” for the new Venice, including stricter regulation of ‘‘tourist flow’’ and the 
Airbnb market…” (Horowitz, 2020). 
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in the Global North and Global South have been hit hard. Novelli, Burgess, 
Jones and Ritchie (2018) noted that few studies have addressed health-related 
crises in developing countries and even fewer have addressed the indirect 
threat of epidemics on their tourism industries. Mair, Ritchie and Walter’s 
(2016) review of crisis management reports similar lack of preparation, infor-
mation and collaboration: 

 […] knowledge sharing and collaboration within the industry is seen as vital [...] However, 
there is little evidence from the studies in the review to suggest that this has been taking 
place. Indeed, much of this review has focused on a lack of existing crisis management 
plans, lack of communication and reactive responses (Mair, Ritchie and Walter, 2016: 19).  

The global reach of tourism makes such crisis preparation challenging for 
threats that extend across borders. Furthermore, tourism is intricately inter-
woven with other systems from the local to the global (ecological, economic, 
social and political). Are new forms of governance needed to address global 
threats, ranging from geopolitical conflict and terrorism to global environ-
mental and health crises? Political philosopher Nancy Fraser says: 

We must ask: If the modern territorial state no longer possesses the administrative ability 
to steer “its” economy, ensure the integrity of “its” natural environment, and provide for 
the security and well-being of “its” citizens, then… By what means can the requisite ad-
ministrative capacity be constituted and where precisely should it be lodged? If not to the 
sovereign territorial state, then to what or whom should public opinion on transnational 
problems be addressed? (Fraser, 2010: 98).  

Seventy-five years ago, in San Francisco, a charter was signed that created 
the multilateral alliance called the United Nations. Unlike the League of Na-
tions set up after WW1 to manage conflict and prevent wars between coun-
tries, etc., it has survived, its membership has grown to 193, but it is subject to 
bureaucratic incompetence, the increasingly dominant stature of China 
(which pays 12% of the UN budget) and weakening US leadership (The Econ-
omist, 2020). From a tourism perspective, López-González (2018) argues that 
the rights and impacts related to global tourism cannot be supported and 
defended by ethical frameworks such as the UNWTO’s Global Code of Ethics. 
A legal framework —an international convention— is also needed. He calls for 
revisiting German philosopher Immanuel Kant’s work on perpetual peace, 
which strongly influenced the formation of the League of Nations. 
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Kant’s notion of cosmopolitan right in Towards Perpetual Peace (1795) at-
tempted to capture theoretically the fact that peace requires legal regulation 
and rule of just laws not simply within the state, and between states, but also 
for interactions between states and foreign individuals or groups.2 Scholars 
continue to debate the continued theoretical and practical relevance of Kant’s 
essay, and “[a]ccelerating globalization also gives these reconstructions and 
reappraisals of Kant's cosmopolitan ideal a new urgency” (Bohman and Lutz-
Bachman, 1997, back cover).3 The main purpose of this paper is to review 
Kant’s notions of perpetual peace and his evolving cosmopolitanism, and dis-
cuss this in relation to other possibilities for governance of global tourism. Of 
particular merit, we argue, is a radicalizing of Kant’s transcendental idealism 
for a grounded, immanent posthumanist perspective on a cosmopolitan ethic 
to guide tourism: Gilles Deleuze’s affirmative ethic and critique as a way of 
life. Implications for global tourism governance, pedagogy and praxis follow. 

1. TOWARD PERPETUAL PEACE AND THE COSMOPOLITAN IDEAL 

What is peace? Can genuine peace be realized? Immanuel Kant [1724-
1804] grappled with this for over a decade in various writings, including his 
early essay “Idea for a Universal History with a Cosmopolitan Aim” (1784, Idea 
henceforth) and his popular essay “Toward Perpetual Peace” (1795; TPP hence-
forth). This section briefly summarizes Kant’s evolving cosmopolitanism as 
revealed in three themes that run through them: morals, with respect to the 
well-being of the human being, politics and the well-being of states, and third-
ly a cosmopolitical perspective with respect to the well-being of the human 
race as a whole. These works offer a rich insight into Kant’s cosmopolitanism 
as it evolved from Idea in 1784 to his vision of perpetual peace over a decade 
later in TPP (1795).  

                                                      
2  Kleingeld and Brown (2014) explain that the word “cosmopolitan” derives from the Greek word kos-

mopolitês (‘citizen of the world’), and 18th-century cosmopolitan views like that of Kant understood 
cosmopolitanism to imply a positive moral ideal of a universal human community. 

3  In the context of tourism, see Edgell, Allen, Smith and Swanson’s (2008) comprehensive discussion of 
global tourism policy, international tourism institutions and tourism as a policy for peace, where they 
note Kant’s essay on perpetual peace (Kant, 1795). 
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1.1 The cosmopolitan plan in Idea (1784) 

In Idea, Kant spells out a number of propositions for enabling a stable, 
good state and the further development of human capacity for the use of rea-
son, thereby to culminate in moral agency and our full development as moral 
beings, noting it could take generations of human beings to accomplish. Na-
ture has given us reason and freedom of will grounded upon reason to accom-
plish her “final purpose”. Reason is self-directing (we are self-thinking, 
autonomous beings) and guides us progressively towards the moral law and 
exercise of good will. Kant appears here to be setting the ground for a cosmopo-
litical history oriented towards a kingdom of ends, a term he elaborated in the 
Groundwork of the Metaphysics of Morals (Kant, 1785), published shortly after 
Idea.4 

For all rational beings stand under the law that each of them should treat himself and all 
others never merely as means, but always at the same time as ends in themselves. But from this 
there arises a systematic union of rational beings through common objective laws, that is, 
a kingdom which can be called a kingdom of ends (admittedly only an ideal) because 
what these laws have as their purpose is just the relation of these beings to one another as 
ends and means (Kant, 1785, 4: 433). 

Being in accord with the principles of universal laws is a practical necessi-
ty, i.e., a duty, which applies not just to the head but to each and every mem-
ber of the kingdom in equal measure, says Kant. To progress towards such 
“perfect development” as an ethical community, however, requires peace be-
tween individuals and states. For this, a regulative civil condition needs to be 
established, to facilitate not just peace within states but peace between states 
(a necessary condition to peace within the state, for how could this be possible 
if the citizens are at war with another country?). The political community 
operates under principles of rights and justice to guide external conduct; the 
ethical community is guided by the moral law —following the maxims and 
principles that accord with universal moral laws.  

Kant introduces here his idea of a cosmopolitan union. Peace within and 
between states is important to achieve the highest good (happiness in accord 
with the moral law). But enabling a universal Civil Society is immensely diffi-
cult he laments: Man requires a master and the master also requires a master, 

                                                      
4  Morality “consists in the references of all actions to the lawgiving by which alone a kingdom of ends is 

possible” (Kant, 1785, 4: 434). 
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but a perfect solution is impossible, he says: “out of wood so crooked and per-
verse as that which man is made of, nothing absolutely straight can ever be 
wrought” (proposition 6, Idea). A regulative idea is needed to establish a per-
fect Constitution of Society, i.e., international laws. The same “social unsocia-
bility” that drives citizens to eventually create a “commonwealth” is what 
causes the commonwealth in its external relations to seek (in self-interest) 
inter-state peace by entering into a “federal league of nations”, a “great con-
federation”, a “civil constitution founded upon law” (proposition 4, Idea). 
Moreover, he notes, states are so interconnected and linked in many parts by 
trade that civil liberties, sources of livelihood and trade must be permitted to 
flourish if the state is to progress internally and externally. While theoretical, 
nothing empirical in practice suggests to Kant that the Cosmopolitic State he 
envisions here is not possible to instantiate. 

1.2 Toward Perpetual Peace (1795)  

Kant elaborates on the cosmopolitical project raised in Idea over a decade 
later in TPP (1795). Some important themes from Idea are raised in his essay 
Common Saying (1793) on the way to TPP. The very opposition of inclinations 
to each other, from which evil arises, he says in Common Saying, provides rea-
son free play to facilitate the rule of good. The need arising from constant 
wars, too, must bring peoples and states to enter into a political union. 
Kant warns, too, against forming a singular entity (a cosmopolitan constitution) 
that risks becoming despotic (a theme he repeats in TPP):5 

a cosmopolitan constitution, or else if this condition of universal peace is still more danger-
ous to freedom from another quarter, by leading to the most fearful despotism…, this 
need must still constrain states to enter …a rightful condition of federation in accordance 
with a common agreed upon right of nations (Kant, 1793, 8: 311). 

In TPP Kant presents regulative conditions and definitive articles of perpetual 
peace. The only way that states can leave their lawless or warlike condition is 
to join a public coercive system of laws. The highest good is a well-ordered 
civil union within and between nations —a state of peace within and between 
nations must be established (rather than being in a state of war, which is the 

                                                      
5  John Rawls in The Law of Peoples echoes Kant’s concern that a world government, i.e., “a unified political 

regime with the legal powers normally exercised in central governments would be a global despotism or a 
form of failed state” (Rawls, 1993: 46). 
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more natural state). The right of nations shall be based on a “federalism of free 
states”, like a “league of nations, which, however, need not be a state of nations” 
(Kant, 1793, 8: 354), or a “pacific league (foedus pacificum)” which is distinct from 
a one-time peace pact as it aims to ends all war forever (Kant, 1793, 8: 356). 
The practical, objective reality of such a federalism, he says, should extend over 
all states, and a powerful, enlightened republic of peoples could provide a 
focal point for other states to join such a federative union.  

Just institutions at the level of the state and between states, are not 
enough, however. Interactions between states and between individuals, groups 
and states must be considered, i.e., public rights (Kant, 1793, 8: 360). Kant has 
become sensitive to colonial injustices of civilized, commercial states oppress-
ing, occupying, and conquering foreign lands (e.g., in the discovery of the 
Americas, Spice Islands, the Cape, East Indies, etc.). He refers to the Sugar 
Islands as “that place of the cruelest and most calculated slavery” (Kant, 1793, 
8: 359). And he recognizes the growing interdependence of economic systems 
and trade between societies, where economic harmony is necessary for the 
well-being of the citizens of a state, and hence for peace. He argues therefore 
that republican and international rights plus a cosmopolitan supplement are a 
necessary condition for perpetual peace in such an interrelated world: 

Since the (narrower or wider) community of the nations of the earth has now gone so far 
that a violation of right on one place of the earth is felt in all, the idea of a cosmopolitan 
right is …a supplement to the unwritten code of the right of a state and the right of na-
tions necessary for the sake of any public right of human beings and so for perpetual 
peace (Kant, 1793, 8: 360). 

The Earth belongs to all human beings by virtue of the right of common pos-
session of the earth’s surface and “originally no one had more right than an-
other to be on a place on the earth.” (Kant, 1793, 8: 358). As it is a “sphere”, we 
cannot distance ourselves infinitely from each other but must put up with the 
proximity of the other. Perpetual peace requires forming a rightful (legal) con-
stitution in accord with the rights of citizens of a state founded on representa-
tive and republican principles), a second one in accord with the rights of 
nations that determines relations among the nations, and a third one in accord 
with the rights of citizens of the world, where individuals and states standing in 
external relations to each other are to be regarded as “citizens of a universal 
state of mankind (ius cosmopoliticum)” (Kant, 1793, 8: 349). 
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Kant seeks here to establish a public right, specifically, a Cosmopolitan 
Right (CR) limited to conditions of universal hospitality. CR speaks to non-
hostility in the relationship between visitor and inhabitant. The visitor has the 
right to present herself and the resident has the right to refuse interaction  
—the stranger can claim the right to visit, but not the right to be a guest  
(Kant, 1793, 8: 358).The resident can turn the visitor away as long if it does not 
endanger the visitor’s life to do so. If interaction is permitted by the resident, 
the visitor then has the right to offer to engage in commerce (but not to en-
gage in it unless permission is provided).  

In this way distant parts of the world can enter peaceably into relations with one anoth-
er, which eventually become publicly lawful and so finally bring the human race even 
closer to a cosmopolitical constitution (Kant, 1793, 8: 358).  

Kant’s public right to hospitality is closely tied to peaceful commerce and 
trading as flourishing would be difficult if these were to wither, he says. They 
are crucial for the well-being of nations and their people. But his emphasis on 
“the ‘spirit of trade’, which he calls the 'guarantee of cosmopolitan law’ (Kant, 
1795, 8: 365) is problematic. As Kleingeld (1998: 82) points out, it provides no 
satisfactory solution: “there is nothing in the pursuit of commercial gain as 
such that implies that hospitality rights for all humans (not just sales repre-
sentatives, but also philosophers, tourists, refugees, and others) will be the 
inevitable spin-off.”6 

2. GLOBAL JUSTICE FOR A SOCIALLY ACCELERATED TOURISM? 

As shown above, Kant’s notion of perpetual peace evolves as he grapples 
with the ideal of a universal human community striving towards perfect moral 
development in Idea (Kant, 1784). The Cosmopolitan Right he presents in TPP 
in the form of hospitality attempts to curtail the violations that can occur as 
human beings travel and attempt to engage in communication and commerce. 
There is, too, the potential risk of trouble and violence that one place on our 

                                                      
6  The tension between cosmopolitan rights as moral rights rather than commercial and political rights such 

as Kant forwarded has been discussed in tourism with respect to the public’s rights to travel and cross 
borders as individuals, refugees and global citizens, versus the state and industry’s rights to protect and 
gain commercial and political benefit. In addition to Bianchi and Stephenson’s (2014) in-depth explora-
tion, see, for instance, Swain (2009, 2013). 



 
 
 
RECERCA · DOI: http://dx.doi.org/10.6035/Recerca.2021.26.1.2 · ISSN electrónico: 2254-4135 - pp. 9-31 18 

globe to be felt all over it, as he notes. Yet, it would seem that more than cos-
mopolitan rights such as provided by Kant is needed in the socially and envi-
ronmentally (viruses in tourist bodies!) accelerated domain of global tourism. 
A commercial cosmopolitan right (CR) of refusal/entry is inadequate in the 
globalized stage where transnational corps (TNCs) slip through neoliberal 
porous borders (not porous in Kant’s time nor subject to virtual and physical 
mobilities of today). Appropriate political and institutional forms are neces-
sary to establish not just international laws, international human rights com-
missions and international criminal courts, but also for a cosmopolitan global 
justice system that addresses rights and responsibilities associated with  
global mobilities and global impacts of the actions of transnational corpora-
tions and nation states on the shared earth and its inhabitants (human and 
non-human others). These are not merely economic and social impacts, but 
also to do with cultural commodification and exploitation (see Horkheimer 
and Adorno, 2002), and tourism as a system of consumption and production 
from the local to the global is one avenue in which such cross-border issues 
and injustices arise.7  

It can be argued then the political initiatives and guarantees of Cosmo-
politan Right and Cosmopolitan Law should include the formation of institu-
tional governance and legal structures to better address cosmopolitan rights 
and justice in a local-global tourism system, i.e., global justice (in tourism). 
Justice in this context encompasses cultural as well as economic and social 
justice issues that are systemically and institutionally engrained, such as relat-
ed to ethnic and indigenous rights violated under colonialism and settler co-
lonialism, biopiracy, global food security and climate refugees, etc. But what 
form should such a cosmopolitical justice take? 

2.1. Re-envisioning cosmopolitan rights and cosmopolitical justice 

How can governance of a global tourism industry be enacted to enable 
the good of tourism, redress injustices that are beyond the capabilities of indi-
vidual countries and groups, and sustain the health and well-being of the 
planet and its inhabitants? What sort of political structures are needed to 
ensure the good of travel and tourism, which are so intricately interwoven 

                                                      
7  See, for instance, Britton’s well-cited work on dependence and underdevelopment in the political econo-

my of tourism in the ‘Third World’ (1982), and Wood (2009) on neoliberalism and related injustices in 
the global cruise industry.  
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with local to global economic, social, ecological, and political systems? Con-
cerned about despotism and other issues related to one-world government, 
Kant political cosmopolitanism calls for a federation or alliance of states. But 
consider this multi-lateral alliance of nations: the United Nations and its tour-
ism, the UNWTO. They lack regulatory teeth, and initiatives like their Sus-
tainable Development Goals are criticized as neoliberal agendas (Bianchi and 
de Man, 2020; Mowforth and Munt, 2016). López-González (2018) situates the 
UNWTO as a heir of Kantian cosmopolitanism, but argues that neoliberal 
globalization has co-opted the whole system and moral frameworks are insuf-
ficient. The move from the ethical code to the framework convention can also 
be seen as another move by neoliberal utilitarianism to further co-opt deonto-
logical and moralistic concerns, argues López-González (2018).  

One can easily come up with a list of worries and debate the challenges of 
creating a global entity that is needed to regulate international tourism, and 
also to provide effective coordination and rapid response during crises like the 
current COVID-19 pandemic. One option is to enact transnational public 
spheres to govern the immense reach and scope of tourism across borders. A 
public sphere across borders, whether it is one global public sphere or a num-
ber of transnational public spheres (TPSs) is a highly challenging proposition, 
however. Examples of public spheres are present in various collaborative ap-
proaches to tourism-related planning and policy within borders (see, for in-
stance, Dredge & Jenkins, 2016; Hall, 2011), but what would this look like 
across borders? It would entail creating new, transnational public powers, and 
making them “accountable to new democratic transnational circuits of public 
opinion” (Fraser, 2010: 99). Given the complexity of global tourism, this would 
be a daunting task to consider. A number of TPSs rather than one may need 
to be envisioned, enabling the participation of various social movements, civil 
society organizations (including NGOs), and other publics. And, here, too, 
global mechanisms for democratic communication would be needed to enable 
citizens worldwide to make these tourism related TPSs accountable and at-
tentive to not just general principles of justice, but also particular principles 
for locally situated cultural and historical contexts. 

Some form of global organization to coordinate and regulate tourism to 
ensure justice and fairness, towards the end of good tourism (see Jamal, 2019), 
sounds attractive in theory but how well can it work in practice? Kant appears 
to recognize that his project of perpetual peace cannot be fully achieved on 
theoretical grounds and draws on moral ideals to advance perpetual peace 
through a universal human community (Kant, 1795, 8: 360-362, 368). Human 
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beings are rational beings and ends in themselves,8 their external freedom 
should therefore be protected and their happiness set as ends by all rational 
beings. We therefore have a moral duty to bring about an ideal civil constitu-
tion and perpetual peace, says Kant. Here, his transcendentalism and his reli-
ance on moral ideals both come under question. 

Social-political theorist Juergen Habermas and others have criticized 
Kant’s reliance on moral principles and argue for a stronger form of transna-
tional governance, but debate continues on what this might constitute (see 
Habermas, 1997, Kleingeld, 2006; López-González, 2018, Nussbaum, 2019; 
Young, 2006). But more is needed here? Is it to focus on organizational and 
regulatory structures to enable global political justice? Or can global justice be 
better envisioned as exploring the tension between the “general” and the “par-
ticular”? Following from earlier critiques of hospitality in TPP, Kant’s propo-
nents must find a way to strengthen CR beyond commercial right of refusal. 
His transcedentalist, universalist cosmopolitan history offers a compelling 
argument, but in the 21st century of rapid physical and virtual mobilities, ne-
oliberal globalization, pluralistic voices resisting Eurocentric, modernist val-
ues, (neo)colonialism, and the Anthropocene, it would seem that new designs 
are needed, as Escobar (2018) argues. Can Kant’s cosmopolitan vision of per-
petual peace open new ways to explore being good citizens and travelers of 
this world community? What would a radical, immanent view towards a par-
ticular, situated ethic offer to re-envision cosmopolitan rights and justice in a 
local-global tourism domain? Guia (2020) propose an alternative vison based 
on a posthumanist Deleuzian ethic, which we explore further below. 

2.2.  An affirmative ethic based on critique as a way of life 

Guia (2020) argues that if justice tourism wants to move beyond the dom-
inant neoliberal, consumerist and liberal logics that pervade tourism, it must 
become aware of underlying dominant ethics and of the potential of radical 
transformation for justice in and through tourism. He argues for a posthu-
manistic, Deleuzian affirmative ethics that is immanent (not transcendent), 
relational (not institutional) and political (not moralistic). His approach em-
braces both inclusiveness and attentiveness to the local and particular, and to 
social-political action. For tourism to effectively contribute to justice and the 
expansion of justice tourism, travelers, hosts and operators must learn to be-

                                                      
8  See Humanity Principle in the Groundwork (Kant, 1785). 
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come political and act politically; learn to become the “other”, to become ‘mi-
noritarian, to embrace ethical encounters with difference, and to live inclu-
sively of non-human others —in other words, embrace an immanent 
posthumanist perspective. Posthumanism offers an ethical regime that can 
battle universal commodification and Deleuzian affirmative ethics offers a 
radical transformation as well as a truly alternative form of globalization 
(Guia, 2020).  

While Kantian morality presents a set of binding and stable rules that 
judge actions and intentions in the light of transcendent values, Deleuze’s eth-
ics is not moralistic. Ethics for Deleuze consist of modes of behavior that sus-
tain a mode of existing or way of life. Ethical worth can be judged without the 
need of universal values, by purely immanent criteria like whether modes of 
behavior increase the capacities to affect and be affected, developing and 
transforming the self to attain a certain mode of being in response to the envi-
ronmental and social conditions. Moreover, it is an affirmative ethics, namely 
an ethics of willing in a manner that involves neither resignation nor resent-
ment, but rather, affirmation. Responsibility takes a different meaning here, it 
is an ethics of meeting other bodies in response-ability (Haraway, 2008), with-
out domination or exploitation. As such, it is an ethics of relational virtuosity, a 
relational approach that eschews formal ‘regulations’. 

Kantian ethics seems at odds and far removed from Deleuze’s. Yet, 
Deleuze founds the inspiration for his ethics precisely in Kant’s idea of cri-
tique and his theory of faculties. Like Kant, Deleuze does not just mean  
‘critique’ in the vague sense of any evaluative analysis, but as an examination of 
the structure and limitations of the faculties. However, unlike Kant, critique is 
not merely interested in disciplining the faculties when they exceed their lim-
its, but in the faculties realizing their power up to their limits (Deleuze, 2008). 
For Kant, what subjects experience is determined by what they can experi-
ence, that is, by their faculties, where these are not actual experience but, ra-
ther, the conditions of experience. In this way he transforms the problem of 
the relationship between subjects and objects into a problem of the relation 
between faculties (Carr, 2018). By contrast, Deleuze’s immanent critique fo-
cuses on the internal forces of the faculties, which are now seen as capacities 
(relations of force) instead of mere conditions of experience (mental phenom-
ena). Therefore, for Deleuze, faculties do not belong to subjects, rather, “sub-
jects are precipitated from faculties” (Bryant, 2008: 97).  

Moreover, faculties do not express a human nature, they express the pow-
er of time and repetition within particular cultural heritages found in the 
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forces of language, history, social and political mechanics, and ‘images of 
thought’. To create real thought freed from the constraints of representation, 
the real interplay of faculties constitutive of common sense beneath the sup-
posed unity of the subject must be revealed. Deleuze’s critique subverts the 
necessity of an assumed common-sense harmony and reveals the real interplay 
of powers beneath the dogmatic image of thought implicit in the Kantian 
critique. Deleuze’s theory of faculties is thus an attempt to produce a ‘thought 
without image’ by means of an immanent version of Kantian critique to the 
faculties when experiencing encounters, that is forms of difference that 
transmit a ‘shock’ or ‘violence’ from sensibility to thought (Deleuze, 1994: 165).  

Therefore, the radical critique of the dogmatic image of thought puts into 
question all presuppositions and everything that is considered given, while the 
dogmatic image of thought, which operates as a means of assigning legitimacy 
on the basis of a comparison with what is already known, disqualifies anything 
that is perceived as too foreign. It can be argued then that this conventional 
way of thinking about thought lies at the basis of the exclusionary and exploi-
tative practices to which supremacists have subjected the rest of the world for 
centuries. In Carr’s own words (2018: 37): 

The claim that recognition is thinking at its most natural and universal is not a harmless 
observation, but a strategic interpretation with an ulterior teleological motive –the con-
servativeness of which diminishes and enslaves thought, enslaves us as thinkers, and en-
slaves others who are perceived as unrecognisable, that is, as those whose perspective and 
experience of the world does not match the way we have been habituated to seeing it. 

Contrarily, thinking without an image is the constant re-evaluation of 
learning that has become sedimented into knowledge, an eternal ungrounding 
of thought by thought. The fundamental ethical imperative in Deleuze’s work 
is to find a way for thought to think difference rather than repeat the same. 
This has important consequences for the concept of normativity, where 
Deleuze and Kant are at odds with each other. Kant’s normativity is tradition-
ally understood to be structured around a number of principles drawn from a 
sense of the good, where the ethical law is produced through submission to 
a central, pre-defined governing power. It then establishes the borders “of 
what counts as respectable, acceptable and workable as a set of operative 
norms and values both in society and in scientific, philosophical and cultural 
practice” (Braidotti & Pisters, 2012). Conversely, for Deleuze, and because the 
subject is not a unified, individualistic and autonomous agent, the appeal to 
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normativity based on universal principles is irrelevant. His nomadic norma-
tivity is creative, process-oriented and critical of despotism and negativity, 
thus affirmative.  

While it is sometimes argued that Deleuze is the “anti-normative theorist 
par excellence” (Colebrook, 2012: 81), the emphasis on creation indicates a 
strong normative orientation in Deleuze’s thought. The normativity at issue in 
Deleuze is evaluative, but without an unchanging, dogmatic goal. The norma-
tive ideal is one of a progress toward openness that can, however, never be 
complete because it is always practiced alongside the habit of creating habits, 
of constant reterritorialization. The norm expresses immanence, rather than 
the transcendence of universal norms, and emphasizes the genesis of emerging, 
affirmative values, rather than the implementation of canonical laws. So the 
problem is not with norms, but with negative ones and with the assumption 
that they are true (Carr, 2018). 

Therefore, Kant’s transcendental method is radicalized by Deleuze (2008), 
and leads to a totally different concept of ‘normativity’, grounded in an ideal 
of perpetual self-critique and self-creation. This clandestine Kantian critique 
made by Deleuze is with the purpose of developing a new ethical practice  
—the idea of critique as a way of life in the world. On one hand this method 
of radicalizing Kant’s theory of faculties brings Kant and Deleuze closer to-
gether. But on the other hand it means rejecting the conventional or standard 
understanding of Kantianism, and embracing the Deleuzian re-interpretation 
of Kant, towards a new ethical paradigm of affirmative self-critique. 

So, is it possible that Deleuzian affirmative critical selves might populate 
a new kind of federation to govern global tourism, a less permanent and less 
‘universalizing’ hybrid, whose ‘norms’ or ’territorializations’ are temporary 
stages for future critique and de(re)territorializations? A globalized amor-
phous unitary platform (federation) of clusters of affirmative-critical selves 
(sociopolitical movements), detached from identity politics and from ‘univer-
sal’ notions of regulation? Such a utopian view would represent a ‘hybridized’ 
form of cosmopolitical governance characterized by ‘intersectionally transver-
sal’ and ‘posthumanistically’ pedagogical movements. Move-ability and inter-
sectionality would be necessary, otherwise the system could revert to old trib-
alism and Kant’s worry about despotism would lurk on the horizon if territo-
rializations won the struggle for global justice. 
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3. IMPLICATIONS FOR TOURISM GOVERNANCE, PEDAGOGY AND 
PRAXIS 

Kant’s ideas of respect for humanity and rights to freedom have influenced 
international human rights movement, and many national legal and constitu-
tional frameworks as well as international organizations like the United  
Nations, which drew from his vision of perpetual peace. Much further work is 
needed to offer a clearer theoretical argument for a cosmopolitan ideal of 
global justice to help govern for just tourism beyond borders, but practically, at 
least, the urgency for global coordination and regulation of tourism needs to 
be addressed. Global crises like climate change and pandemics threaten eco-
logical and social sustainability, inequities are rising and impacting the equal 
dignity of human beings who are affected by tourism, e.g., with respect to 
decent work in precarious economies and lack of accountability of neoliberal 
institutions and organizations (Bianchi and de Man, 2020). But do such just 
aims require institutional structures for global justice, one of many forms, 
such as Kant envisioned for his universal cosmopolitan history and perpetual 
peace? Or can a posthumanist ethic of critique (and care) as a way of life ad-
vance local, situated, particular ethics for a pluriverse (rather than a mono-
verse) of ways of relating (Escobar, 2018) and governing travel and tourism in 
the 21st century? 

There is hope in pedagogy and praxis, it is not simply utopianism in the 
posthumanist approach advanced above. Tourists embracing a Deleuzian af-
firmative ethic and (self-)critique as a way of life offer new possibilities for 
being informed, engaged global citizens, embracing difference and diversity, 
exercising situated response-ability (Haraway, 2008) towards home and the 
world. They share the same globe as residents and travelers, as Kant pointed 
out in his attempts to situate hospitality and the cosmopolitan right to travel. 

A posthumanist approach comports with local and Indigenous ways of 
knowing and being, and offers a counter-perspective to political cosmopoli-
tanism for addressing global threats to tourism, such as climate change. 
Wainwright and Mann (2018), for instance, explore whether a planetary sover-
eign may arise for planetary management of climate change, or other forms. 
Of the four potential global political responses to climate change they sketch 
out, one is Climate Leviathan, a planetary regulatory authority (with remarka-
ble family resemblance to Kant’s political cosmopolitanism!). Another is Cli-
mate X, situated social movements that transcend the planetary sovereignty 
and capitalism of Climate Leviathan. Its critical and radical aspects open in-
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teresting possibilities for a Deleuzian ethic of affirmative learning and demo-
cratic action, rather than global regulatory institutions to coordinate effective 
responses to the climate crisis and other global threats to tourism (like the 
current COVID-19 pandemic!). 

Helpful implications arise from this for tourism pedagogy and practice, 
such as establishing educational programs facilitating dialogue and travel ex-
perience that open avenues for cross-cultural experiences, situated ethical 
encounters and critical (self-)reflection. Here, both Kantian and Deleuzian 
pedagogy on cosmopolitanism and global citizenship offer valuable insights. 
Kleingeld (1998) notes that Martha Nussbaum has drawn on Kant's moral 
theory for a moral version of cosmopolitanism. “This means, in educational 
terms, that the student in the United States, for example, may continue to 
regard herself as in part defined by her particular loves —for her family, her 
religious and/or ethnic and/or racial community or communities, even for 
her country. But she must also, and centrally, learn to recognize humanity 
wherever she encounters it, undeterred by traits that are strange to her, and 
be eager to understand humanity in its ‘strange’ guises” (Nussbaum, 1996). 

It can be argued, too, that Deleuze’s affirmative ethics can facilitate an al-
ternative radical “Cosmopolitan Right” and Cosmopolitan (Global) Justice, 
and to this end the Deleuzian perspective offers important insights for tour-
ism pedagogy and praxis. For Deleuze, preparatory education is necessary if 
we are to grasp the revolutionary potential in the encounter (Bryant, 2008). 
Openness to the encounter means not only an open-mindedness to perceive it, 
but also the willingness to seek it out in the world, in one’s habits of interpre-
tation, and in the ways of living one presupposes. It is a daring to know, a dar-
ing to learn and a daring to grow.9 It is a willingness to inhabit perspectives 
and situations other than those valued as powerful, which “is critical for deter-
ritorialising not just patriarchal binary oppositions, but all normalisations and 
molar categories” (Carr, 2018: 205). 

The confrontation with implicit biases can be a difficult process, however. 
An analysis of your own implicit biases forces you come face to face with the 
fact that you may not be the person you thought you were. This is why, for 
Deleuze and Guattari, resistance to fascism must start from within: “it is too 
easy to be antifascist on the molar level, and not even see the fascist inside 
you, the fascist you yourself sustain and nourish and cherish with molecules 

                                                      
9 Deleuze’s approach may usefully inform critical tourism pedagogies like that of Boluk, Cavaliere & 

Duffy’s (2019) work on empowering the critical tourism citizen. 
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both personal and collective” (Deleuze and Guattari, 1987: 214-215). Deleuze 
seeks within pedagogical practice an “ethics without morality that aims at 
transcending or overcoming one’s mode of habitual belief and implicit bias so 
as to make possible a new mode of self-becoming-other through negotiations 
across differences and the capacity of becoming affected by experiences for-
eign to one’s own” (Carr, 2018: 43); where others are never imprisoned and 
where multiple perspectives are allowed to unfold. Therefore this ethics does 
not entail the imposition of a constraining set of values onto others. It is not 
the authoritarianism of fascistic thinking. On the contrary, what it supports 
is the possibility of achieving integrity and authenticity within our fluid and 
imbricated selves by opening up to sharing the life-worlds of others.  

Looking forward, the Kantian-Deleuzian frame merits further exploration 
in tourism studies with respect to global coordination and regulation of crises 
like pandemics and climate change. Ethical frameworks coexist and changes in 
the dominant ethics are always slow. Posthumanist pedagogies and experien-
tial education practices that immerse visitors and students in the voices and 
perspectives of diverse people, animals and the earth, encourage the cultiva-
tion of empathy, growth and creative critical thinking while eluding the re-
creation of a canon of beliefs that colonises ears, vision and minds. The more 
posthumanist pedagogies are fostered among travelers, hosts, guests, operators 
and policy makers in the 21st century landscape of high mobilities and climate 
crisis, the more tourism can become more just, sustainable and responsive to 
global threats. Otherwise deontological, moralistic and coercive frameworks 
like the traditional Kantian cosmopolitanism will not be able to curb the cur-
rent unsustainable outcomes and will continue to be co-opted by capitalist 
neo-liberalism. 
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